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PREFACE

My research in the intellectual and spiritual sphere of nineteenth-
century Russia revealed that ever since the penetration of the fashion-
able anti-ecclesiastical views of the Encyclopedists into Russia, the
aristocrats had grown indifferent to religion. The spiritual vacuum
created as a result of such conditions could not last, however, for a
prolonged period of time; least of all during the decades following the
1860’s when Russia’s moral, socio-political, and religious problems
were most acute. The subsequent quest for salvation and the general
religious inquiry among Russia’s élite, as they were known in the West,
manifested itself chiefly in the writings of such profound religious and
philosophical thinkers as V. Solov’ev, K. Leont’ev, N. Fedorov, Dos-
toevskij, and Tolstoj. They constitute, however, only a fraction of
those tormented by the longing for religious truth and guidance in an
age of transition and uncertainty.

There existed among Russia’s aristocracy in the second half of the
nineteenth century a widespread socio-religious movement known as
Radstockism or Pashkovism, which aimed for a religious renovation
and with it a transformation of Russia on an ethical and moral basis.
These aristocrats were men and women who in their youth were in-
different to all faith, but who had never abandoned the search for a
solution to.their own and to Russia’s problems. The solution to these
problems they believed to be based on moral and religious principles
found in Evangelical Christianity. Evangelical Christianity in Russia
was not new., What was new, however, was the enthusiasm for this
teaching as well as the fact that the patrons of this movement were of
the aristocracy; which condition in part accounts for the success and
spread of the movement. The religious movement, initiated by the
English Lord Radstock in the 1870’s, was perpetuated by V. A. Pash-
kov, Colonel of the Guard, and reached a staggering growth within the
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next few decades. This religious upsurge gave its age the appearance of
a Reformation within the traditional social and religious order. As
such, Radstockism attracted many members of the upper classes and
was scrutinized both in critical treatises and in the creative literature
of the time. “Not to be a Radstockist [in the 1870’s] meant to lower
one’s self in the eyes of society and thus risk the danger of becoming
labelled a backward person. To take exception to the teaching of the
English Lord in a private home was considered equal to insulting the
host.”

The success of this drawing-room revival was due primarily to the
fact that many had been disillusioned with “the staleness of traditional
viands” offered by the official church. As the nation’s élite, the
aristocratic Radstockists constituted a potential peril to Orthodoxy.
The guerdians of Russian Orthodoxy, on the other hand, rejected
Radstockism as an extraneous growth of foreign origin. This was
primarily done in several books and numerous biased periodical
articles in the later decades of the nineteenth century, an indication
of alarm on part of the Hicrarchy of the established state church. The
lack of bibliographical references to these neglected sources necessitated
my perusal of many periodicals. These are listed in the bibliographical
appendix.

Although the importance of this religious movement has been
recognized by many critics, it has received in our time little scholarly
attention. Least of all has it been treated in the context of the general
socio-religious development of the second half of the nineteenth
century. For obvious reasons one studies the social revolutionary
movement of nineteenth-century Russia with greater zeal than the
movements which were already suppressed by the Tsarist government.
My hope is that my study of this movement will produce a greater
understanding of the Russian spirit, that is, the spirit resultant from
the various social and religious struggles following the emancipation.
Tt will reveal further that this movement, though Evangelical in nature,
sought no separation from Orthodoxy, and that its primary aim was
the revival of Christian ideals and their application. More important,
it will demonstrate that the movement among the aristocracy was a
force similar to Christian socialism, or Tolstojism, which aimed at
Russia’s transformation through the application of moral and religious
principles.

In the present work I have endeavoured to present an objective
study of Radstockism and Pashkovism, first as a unique historical
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phenomenon of Russian religious and social thinking, and second as a
literary motive in the belles lettres of nineteenth-century Russia, Special
attention is devoted to profound religious thinkers and writers like
Tolstoj, Dostoevskij, Leskov, and others like Boborykin and Prince V.
Meshcherskij, in whose works we learn of their attitude toward this
movement. A work of this nature necessitated an introduction setting
forth a discussion of scepticism and the general social and religious
disillusionment of the second half of the nineteenth century, for it is
out of the lack of faith and the apathy toward religion that Rad-
stockism and Pashkovism were born. This brief account cannot survey
in detail the various social, political, and religious nonconformist
currents of the time; nor is it possible to present a full picture of
Orthodoxy. Excellent works on this subjcct are available by such
prominent scholars as Professor N. Zernov, F. Florovskij, J. Meyen-
dorff, and A. Schmeman. Inasmuch, however, as this work traces the
emergence of a religious movement nourished by the inadequacy of the
established state religion, it is necessary to refer to certain negative
features of the Orthodox practice which had an immediate bearing on
the spread of Radstockism among the Orthodox aristocrats and later
among the masses.

For the vast amount of source material used in the preparation of
this manuscript, I am indebted to many individuals and libraries, but
particularly to the University Libraries of Harvard, Vienna, and Hel-
sinki, to the New York Public Library, the Library of Congress, the
British Museum, the State Public Library of Leningrad (Saltykov-
Shchedrin), the Theological Orthodox Institute in Paris, and the St.
Vladimir's Orthodox Seminary in New York. I must pay a special
tribute to the library staff of the University of Waterloo for their
assistance in the search for rare documents. I am indebted to the
Canada Council and the University of Waterloo for grants which made
the research for this work possible. I should like also to thank many of
my colleagues for suggestions and corrections.

Epvunp HEIER
University of Waterloo



NOTE ON TRANSLITERATION

Since this work is not directed exclusively to scholars specializing in
Slavic Studies, the system of transliteration employed is one which
suggests to the English-speaking reader something about the pro-
nunciation of Russian names. For the sake of consistency, this system
is also used for all citations of bibliographical material. Surnames of
individual Russians who have adopted their own Latin alphabet
spelling, such as Mirsky and Berdyaev, remain unaltered in this text.

Aa — a
B6 - b
Bb - v
Ir-g
Ix - d
Ee - e
Eg — e
e — zh
33 —

z
Hu - i
i - j

g U OB g =R

Xx - kh
O — ts
Yg - ch
M ~ sh
M ~ shch
-,
B~y
B -
P -e
00 - ju
da - ja
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CHAPTER I

SOCTIAL AND RELIGIOUS DISILLUSIONMENT
OF THE AGE (1850-1900)

The second half of the nineteenth century is one of the most complex
epochs in the development of Russian social, intellectual, political, and
religious thought. The period has justifiably been called the “Epoch of
Russian Enlightenment” and that of the “Fighting Intelligentsia.” Tt
is the epoch in which Russia experienced an enormous cultural expan-
sion. She emerged from this Renaissance as a substantial contributor
to world culture even though she was spiritually divided into halves;
the old structure of absolutism, Orthodoxy, Russian nationalism, and
the new liberal, European-directed Russia. The incompatibility of the
old. conservative and the new liberal forces inevitably resulted in a
series of extended political, social, and réligiolls dissensions. Reform
and liberalism alternated with Nihilism and terrorism ; various social
movements with revolutionary activities and the spread of religious
nonconformity was met with reaction, repression, and persecution,
The rising enthusiasm for public affairs following the reforms of the
1860’s was thwarted by disillusionment, pessimism, and scepticism,
Russia’s spirit seemed to have been permanently thwarted, and at-
tempts to appease and unify the opposing forces were, indeed, never
achieved during the Imperial régime. The prolonged instability and
altercation instead paved the way for the formation of an entirely new
social order by means of a genuine revolutionary upheaval.

Theloss of the Crimean War (1853-55), animporlant historical event,
had marked the beginning of the new epoch. The defeat was not so
much a defeat of the Russian soldier as it was of the very system of
beliefs upon which the Russian state had been founded. It was obvious
to the intellectuals, both of Western and of Slavophile orientation, to
many supporters of the monarchy, and, most of all, to Alexander IT
himsclf that Russia could no longer maintain peace internally, or be
counted among modern great powers under its system of serfdom, re-
pression, and general conservatism. The realization that Russia had to
















































































































































































































































